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Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/L.earnChassidus to become
a monthly donor of $18.

With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“The Journeys of Avraham”

In Parshas Lech Lecha, the Torah starts by describing Avraham’s journey
from Charan to the Land of Kenaan, and ends by describing the
commandment of Bris Milah. The Torah seems to indicate that Avraham’s
“journey” started, at least on some level, from the time he was commanded
to leave his homeland, and that this journey concluded, on some level, with
the mitzvah of Bris Milah.

The Alter Rebbe will explain that the mystical level of Avraham was the
Lofty Hidden Intellect, an extremely lofty level of Hashem’s Wisdom.
Avraham’s journey was to take this lofty level, and bring it down into this
world.

This took many stages: The first stage was the command of “Lech Lecha,”
when Hashem told him that this Wisdom must travel down from its lofty
place. At that point, Avraham was able to bring down this Wisdom in the
spiritual levels, called Atzilus, and to bring people spiritually closer to
Hashem. However, the end of this journey is only when he is given the
mitzvah of Bris Milah. With that mitzvah, he is able to bring down this
Wisdom in the very physicality of this world, as precursor for the mitzvos
that the Jew would receive by the Giving of the Torah.

Now that he completed his journey from Above to below, in bringing
down this Wisdom all the way to the physical world, he starts the second
part of his journey: To elevate the “Sparks of Holiness” trapped in

TN LIPY] W ["1777 12 KN PMNNRT M7 070 NA]RY 22 12 1w 76y 1a7) |
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physicality and bring them back up to their source in holiness, a journey
from below to Above.’

(X) Chapter 1

;"1’1397;‘? T]'?ﬂ" ,":]'? 17" 'lV) We need to understand the idea of
the command of Hashem to Avram
“9% 9%-go travel for your own
good,” which he fulfilled when
“pyonS q%n-he went on his
journeys,” in the plural form,
implying two types of “journeys,”

N IoyRm NPynY RN one journey is the process of
iy spiritual elevation “moyn5-runn-
from below to Above,” and the
second journey is that of Hashem’s
revelation  “rmun% MO ynn-from
Above to below.”

(.onD "11P", "I MHR X 19" We further need to understand how
' ' the elevation of Avram from “below
to Above” was from connecting to
Hashem on the level of “ rxnam 1%
1"9x-Hashem as He revealed
Himself to Avram,” to a deeper
level of connection to Hashem, on
the level of “ono 'MY-Hashem as
He is by Himself.”

The Alter Rebbe will start by explaining the journey “from Above to
below;” the journey of the descent of the spiritual level of Avram in the
highest spiritual realm down to the physical world

2 Much of the commentary on this maamar is based on the Mittler
Rebbe’s explanation of the maamar, printed in Toras Chaim for Bereishis,
page 159-181. See there for more explanation.

(X,1y K ponamrRg)
X,y (7173 ™ND) 3 por AT X ¢
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To understand this, the Alter Rebbe will first explain the idea of “nD72aKX-
Avram,” which was his original name, as opposed to “DiT7axX-Avraham,”
which is the name Hashem gave to him after the Bris Milah.

Doyan o' NIT 072X M “D7ax-Avram” refers to the level
6n"1 'K - 5"'[11y-1 ‘7373 of “Intellect that is concealed
from all conception” — “n"-2"X-

Av-Ram.”

2"X-Av refers to Chochma, the height of intellect, and D"7-Ram meaning
exalted beyond our grasp. Thus, “D7aR-Avram” refers to a level of
intellect that is so exalted that it is concealed and beyond our grasp.

The Mittler Rebbe explains in Toras Chaim that this “Intellect that is
concealed from all conception” is referring not only to the level of
Chochma-Wisdom of Atzilus, but even higher to the level of Chochma-
Wisdom of Arich Anpin, which is the source of Chochma of Atzilus. In
other words, this Lofty Wisdom is not only hidden from the creations, it’s
also hidden from the Sefiros of Atzilus. This lofty level is so elevated that
it contains the potential to reveal the Infinite Light of Hashem that
transcends all worlds.

Even though Avram himself was on the level of Chochma of Atzilus,
nonetheless, Hashem told him that he has the power to draw down and
reveal even his source at the level of Chochma of Arich Apin, which is
“intellect that is concealed from all conception.”

M7 NIN22 1WA )Y And this level of Av-ram must be
drawn down in a revealed way.

nn&W?an 70 ﬂﬁ’U‘? M7 This means that there should be a
maama N‘?'l onan” naman chain-like (hierarchal) descent,

" from the level of “Wise but not
N il
TR T NIRRT with a perceivable wisdom,” to be

7

'D “1“3 Y 'TJTITJ'? drawn down from one level to the
next, until it becomes revealed in
the final level, of Malchus, the

Ty X PYI 12702 WYNKT 1"0TR 10K - NRipN X117 0PN A0 1K) °
(v
(3, by X pYm It ixy)

(99)’
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source of creation of the finite
worlds.

™22 M9 NN KT N'90RT And the ultimate purpose of all
Myn ’T'mnm 1'11'73; '[-;y-];_\ this is that it be revealed in the

s ag Yy ook [T et of Ber, Ve

JINWDT Lower Gan Eden, and become the
delight of the creations, that they
be able to receive this pleasurable
revelation of Hashem’s Exalted
Wisdom.

athal ’511'\1‘{ TON" WY AN And this is the idea that “Chesed
JOmnax  [Kindness] of Hashem is revealed
""" when the opening of the ‘conduit®

is uncovered.”

In the Zohar (III 142a) it describes how Avraham Avinu was only called
“complete” after he had the bris milah. Before the bris, he wasn’t able to
reveal the Inner Light of Hashem into this world. This Inner Light is
referred to as “Chesed-Kindness,” since the ultimate kindness is when
Hashem’s Light shines deeply and powerfully. The place in the body
where the bris is performed is called “the opening of the conduit.” When
that part of the body becomes revealed through the bris milah, this removes
a spiritual covering that was blocking out Hashem’s Light from shining
into the body. After Avraham’s bris, when the “opening of the conduit”
was uncovered, the Light of Hashem, referred to as Hashem’s Kindness,
was able to shine directly into him.

This affected him physically and spiritually.
Physically, he was able to bring down the soul of Yitzchok into this world.

Spiritually, he was able to bring down Hashem’s Kindness and Light into
the level of Malchus of Atzilus, which is referred to as “the opening of the
tent.”

NPM12 YBWOT MY NP This is in order that the flow of
Bataliighy Light from Chochma be revealed

¥ The ‘conduit’ is referring to the male reproductive organ.
(X 192 P2 1T 0 IRTY LK, A0p KipdT XIN A pYm aat i) °
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in a manner of connection to the
lower level, Malchus, called ‘the
opening of the tent,’

This process is called “and he
(Avraham) was sitting ‘at the
opening of the tent’, etc.”

Malchus of Atzilus is called “the opening of the tent” since it acts as the
“gateway” between the Divine Level of Atzilus and the created worlds.
Through this level of Malchus, Hashem’s power and Light comes into the
worlds and the creations.

Once Hashem’s Light was fully shining in Avraham, he could bring that
Light into Malchus. This is called “sitting at the opening of the tent,” i.e.,
bringing down the Light and Kindness of Hashem into Malchus.

DMIVAY T Oy KIT A 9N K
D2y

W ' LpAYT qUn nrma

However, this revelation becomes
manifest by way of contractions
and concealment.

This idea is symbolized by the

“darkness of Yitzchok,” as in the
pasuk, “there was evening, and
there was morning, Day One.”

X MMUKT2) "R D1 7R3 W
(11

The attribute of Gevurah-Limitation/Concealment is associated with
Yitzchok. This attribute is needed in order to bring about greater
revelation. We see this in the first day of Creation, that first there had to
be night, darkness, before there could be day, light. So too, in order for the
great Kindness and Light of Hashem to come fully into Malchus and into
the world, there had to a be process of limiting and condensing that Light
to be able to descend into the limitations of creation.

mm 21,0 nrna m’ij? ™3 This process is in order to create
AR nowng - ™mx ot something with an ego, so that
T T e . there will be “Day” i.e., Light and
.5\9; wiIiminy revelation, of “g)ne,” mgeaning

drawing down the Oneness of
Hashem into the creations, so that
there should be a created being
with an ego that should willingly
humble himself to Hashem, and
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reunite  himself in Hashem’s
Oneness.

5@;1 - nm H’H’W M7 Thus, the created being with an ego
35 should feel his own existence and
nonetheless choose to humble

himself to Hashem.

Bringing this revelation of Hashem into the created world and to physical
people requires the Light to descend greatly. It has to come down to the
level of people who feel separate from Hashem. Nonetheless, through this
something very great is accomplished. Then people can choose to humble
themselves to Hashem, and this process give Hashem great satisfaction.

In order for a Light to descend very low, it must come from a very high
place. Like only a very bright light can be seen miles away. Thus,
Avraham’s ability to bring Hashem’s Light into Malchus and into the
creations who have ego, shows on the fact that he received a tremendously
powerful and lofty Light. This tremendously powerful Light came to him
because of the bris milah.

n'm'y 1Y, ‘"\'?’3 ﬂ‘\’U‘? mM3M  Now, for this revelation to occur

,n‘rw Y009 a5 Myn  requires the mitzvah of Milah to
T T 7 remove the “foreskin” covering.

19 ngginn manl 'DE!"?E X1 That is, to remove the Kelipas
Noga that surrounds Kedusha.

Just as the physical body has a covering that encompasses the “opening of
the conduit,” so too, there is a spiritual covering that surrounds the spiritual
conduit of the flow of holiness into the world at large and into the person
in particular. This spiritual covering is called “F11"NDYPP-Kelipas
Noga.” This means literally “a shell that is lit up.” Meaning, it allows some
light to go through the shell, so that it appears somewhat illuminated. This
refers to a level of unholiness that allows some Light of Hashem to shine
through it, but blocks a certain amount of the Light. In Tanya chapter seven
this is explained at length. It refers to physical things permissible. For
example, kosher food. When a person eats it with the intention to use the
strength derived from it to serve Hashem, he allows Hashem’s Light to
shine through it. However, if he only eats it for physical enjoyment, then
it blocks out Hashem’s Light, which becomes trapped in that food until he
actually uses the energy from the food for something holy. The physical
desire in the food is “kelipas noga,” it is a shell blocking off the Light of
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Hashem, but can be easily removed so that Light of Hashem can shine
through the food."

The physical removal of the foreskin corresponds to the spiritual removal
of kelipas noga.

ST A9 MMKYY  This must take place in order that
it not have any ability to siphon
off energy from Kedusha.

This Kelipas Noga wants to take life-force from holiness for itself. Just
like the Yetzer Hara wants the person to eat for the sake of physical
enjoyment instead of sake of serving Hashem. The Yetzer Hara wants this
so that he will get stronger. So too, the Kelipas Noga in general wants to
take the life-force from holiness for itself.

"1‘7"3 nrma T\UDTW 'HUBN ’KW For it is impossible to draw down
,OW 1Tiya any revelation so long as the
7" Kelipas Noga is there,

Jamnrn MWD DR except for a revelation of Holiness
' corresponding to the amount of
life-force that Kelipas Noga

normally receives.

Back to the food analogy: During the weekday, a person should only eat
as much as he needs to be healthy, as opposed to Shabbos when he is
supposed to have a lavish meal. This is because during the week there is
Kelipas Noga that wants to take life-force from the enjoyment the person
has in eating. Whereas, on Shabbos, the Kelipas Noga is removed due to
the “elevation of the worlds,” therefore, eating lavishly on Shabbos does
not give additional life-force to Kelipas Noga. If a person would eat the
same lavish Shabbos meal during the week, then he would give additional
life-force to Kelipas Noga, beyond what is necessary for the person to eat
in order to live.

N7 NN MK 2MI 197 Therefore, it is written following
,"0"MA '[ma ax 13" (77, mnens) the command of Milah, “For you

' This is in contrast to “gimmel kelipos,” the three layers of shells of
unholiness that completely block out Hashem’s Light and cannot be
removed through holy intention. Whatever is forbidden by the Torah is
covered by the “gimmel kelipos.”
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will be the father of many
nations.” (Bereishis 17:5)

bl 1y 12m 1N TT'HNJ'?W Seemingly, it is not understood,
?TNJ‘y what these nations have to do with

**  this mitzvah of Milah?
m %y Mg o TI\QSJJ\U N?N However, the connection is, that
5 the power to refine “the nations”
" comes from this revelation

associated with Milah.

MDA DMIT DPTIYT MY D For, “What are Tzaddikim
}“’npq:xn 119291 2w likened to before the Shechina
Tt TR "t T T [Divine Presence]? Like a smaller
flame before a much larger torch.”

(Pesachim 8a)

A1i712K3 pilon| nrmaa D"?‘?DJW Meaning, they become included in
the Shechina just like the smaller
flames become included and
nullified in the torch.”

When holy people, Tzadikim, come close to Hashem, they reunite with
and become absorbed in His Divine Presence. This is similar to how a
large fire draws into itself a small fire.

Similarly, when the “sparks of holiness” are exposed to a great revelation
of Hashem’s Holiness, they become reunited and absorbed in the His
Divine Presence. This great revelation (large fire of Holiness) is
accomplished through Bris Milah.

MW 1o DY 19)" MXK) And the Sages said, “When they
' ' ,"[lZDﬁEﬁ (the Jewish People) were exiled to
""" Edom, the Shechina went with

them.” (Pesachim 87b)

(X,mompp)
. LT RIED o=l AL
("PTy MY WP T AN nun)
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NOIMNY 1D KPK 19} BNY" 13 Since, “they were not exiled
Snm oy except in order to add converts to
77 them.”

This teaching cannot be understood literally to refer to non-Jewish people
who convert to Judaism. According to the Torah, one may not try to
convince a non-Jew to convert, and even if the non-Jew says he wants to
convert we don’t accept him/her unless they ask repeatedly, and fulfill
many conditions.” Therefore, the small number of non-Jews who end up
converting doesn’t justify the entire exile. We must say that these
“converts” are referring mainly'® to the sparks of holiness hidden in this
physical world. These sparks are trapped everywhere in the world, and by
Jews going to different places and using the things of each place to serve
Hashem, they “convert” these sparks. This means that they convert the
sparks from being dominated by Kelipas Noga into the realm of Holiness.

,FIJ‘IJ'DB’?]?QW Ny 1M This [adding converts] refers to the
Raiplisjat o'ooxnay  idea of extracting the sparks of
' 777" Holiness hidden in Kelipas Noga,
in foods and drinks, and other
permissible physical objects,

191 TR Y7aNNP D9YNNY  which  become elevated and
;1w Mo absorbed into Holiness due to the
T " revelation of the Shechina.

D'97211 D702 071 11 "1 YV For, through this revelation they
/19 1TR12K 192 1D become included [in Holiness] like
T 7 77 7Y asmall flame before a large torch.

APV N This is the idea of this Parsha
(Torah Portion):

(R, K P 10 opy) B
(e PIWRT D192 o) M
15 However, we are required to encourage all humanity to observe the 7
Laws of Noach, that Hashem said all people must follow.

16 In addition to the fact that there are actual righteous Jewish converts
who converted from the non-Jews of the places the Jews travelled.



LESSONS IN TORAH OR

;0" 2K - ""072K DX T MKN"  “Hashem said to Avram,” that the
nrma Swhnwm T xmy level  of - “Av Ram-Exalted

BRIt EAsy ninTy 112 Mo Wisdom sh.ould come dow.n and
: : be revealed in order to repair and

refine the world.

- D"?;U'DT’JW M1D0MAKTY D For, until Avram the world was in
951nm 0y a state of “Sheviras HaKeilim”
o (Chaos), as we see from the
generation of the Great Flood,
etc.

The term “Sheviras HaKeilim” literally means “Breakdown of the
System” of the World of Tohu.

In the footnotes we bring a lengthy explanation of this concept.'

OK TR I ANTINN YK 97 77 BN OK T RN K L2 s vy P
(IR YT

1 To explain this concept, we need a brief review of the idea that Hashem creates
everything using His “mx-Light” and “o°9>-Keilim:”

The term “Light” refers to the revelation of Hashem, which reveals Hashem’s
limitlessness, how Hashem is beyond the limitations of time, space, spiritual
levels, and any possible definition.

2 ¢

The word “Keilim” literally means “vessels,” “garments,” or “instruments.” In
this context, it refers to Hashem’s ability to contain His limitless revelation in
specific parameters and attributes, such as wisdom and kindness. These vessels
are then able to be a source for the creation of limited creations. They also become
the ways through which Hashem interacts with His creations. Thus, when His
Light becomes invested in the Keilim and expressed through them, the creations
can receive His Light in a manner that they can contain, thus enabling then to
receive their lifeforce from Hashem and interact with Him.

The analogy for this process is as follows: The soul is a spiritual entity that
cannot be divided into parts. It is one simple essence. When it gives life to the
body, it expresses itself differently in each part of the body; the power to see is
expressed in the eye; the power to hear is expressed in the ear, etc. Thus, the
simple, indivisible life power of the soul becomes limited by being “invested” in
the organs of the body. This lifeforce takes on the property and is expressed
differently according to the nature of each organ. Similarly, Hashem’s simple,
infinite and indivisible Light becomes invested and expressed through the Keilim.

1)

Now, when Hashem decided to create the world using His “Light” and “Keilim,’
He first created a system of Keilim called “Tohu,” where each vessel strove to be
infinite, just like the Light is infinite. The attribute of Kindness wanted to be
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In short: Tohu is a level where Hashem’s Light is unlimited, and is
manifest in 10 aspects, Sefiros, Each Sefira is also unlimited. Becasue
these Sefiros are “unlimited” they leave no room for each other and
therefore cannot co-exist. This resulted in a total breakdown of that
system.

From that original chaotic breakdown comes the chaos of our world. This
chaos was most pronounced in the chaotic lifestyle of people before the
Great Flood, and the chaotic destruction of (almost all of) humanity in the
Great Flood; and in subsequent chaotic events, such as the Great
Dispersion of humanity following the Tower of Bavel fiasco.

QPRI DY NN DKM But from Avram  begins the
World of Tikkun.

Tikkun means to fix up or to establish. Since the chaos in our physical
world is a result of the chaotic breakdown of Tohu, to correct that chaos
here we need to fix what caused the original chaos in Tohu.

In Tohu the chaos was caused by a lack of integration between the Sefiros,
since each Sefira wanted to be infinite.

To correct this, we need to introduce an element of “putting yourself aside”
to see how all the different aspects come from the same Hashem, and
therefore must be able to integrate with each other.

infinite Kindness, not leaving room for the opposing attribute of Severity to exist
or find any expression. Similarly, Severity wanted to be infinite Severity, without
any room for Kindness at all.

Even though, in theory, the desire to be infinite corresponds to the character of
the Light, which is infinite, in actuality, it was a disaster. Since all of the attributes
wanted to be infinite at the same time, none of them were able to co-exist, and
they all broke apart and shattered. This is like a team of workers on which each
individual wants to be the boss, to the point that the whole enterprise falls apart
and no one gets anything done.

Thus, the “shattering of the Keilim-Vessels” of the system of Tohu was a direct
result of the fact that each attribute only felt its own need to be infinite. This idea
is the spiritual source of the ego that we, created beings, have, where we feel our
own spiritual or physical needs more than those of others.

After the “shattering of the Keilim” of Tohu, Hashem made a new system of
Keilim, called Tikun. In the system of Tikun, each attribute is not only nullified
to the Light, but also to all the other attributes. Since the Keilim of Tikun are more
“selfless” and “humble,” they are able to work together to reveal Hashem.
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This ability of “selflessness” is called “i1"n” and is an expression of
Wisdom of Holiness.

Since Avram was on an exalted level of Wisdom of Holiness, his
selflessness, his “I1"n”” was very powerful.

Therefore, he was able to correct the chaotic selfishness of our world and
“fix” its chaotic nature, thereby reconnecting it to Holiness.

PRI 1" DY NXY? "7 77" Hashem told Avram: “You should
/19970y go out,” this refers to the Divine
""" Name spelled out with a numerical
value of Mah (45) which goes out
together with Avram to repair and
refine the world.

This selflessness of 1"1 is connected Hashem’s Name as follows:

The Name of i1-1-11-* when each of those four letters is spelled out fully is
read: RiT-1K1-K1-71

If you add the numerical value of the above 10 letters, it adds up to 45,
which is T"n.

It is this Name of Hashem that empowers Avram to have such selflessness,
which is how he is able to “fix” the chaos of the world.

When Hashem told Avram to “go out,” He (also) meant: Go out
empowered by the Name 11"n to bring selflessness into the world and
correct it, thereby reconnecting it with Holiness.

1! nx a7ry n‘l’fl‘,? 7M¥1  This Name of 1" must descend
LKANTTIOT NI A D™ 'Ky from one level to the next,
T "7 7 77 beginning from the level of “Av
Ram-Exalted Wisdom,” which,
parenthetically, is also known as

the level of Yesod Abba,

Abba refers to Chochma-Wisdom. Yesod refers to connection, or
transmission of one level to the next. Yesod Abba means how Chochma-
Wisdom is able to be given over and integrated into all the lower levels of
understanding, emotion, and action.

Avram was on a very high level of Chochma-Wisdom, but at the same
time had the potential to reveal that Wisdom down here.
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,]'1’13'?7;1 nrm - "yxa OK" -1y until it reaches “to the Land,”
which refers to the level of
Malchus,

Malchus-Kingship is referred to as “the Land.” Just as the land is the
foundation of all living things, and all resources come from it, so too
Malchus is the direct force of Creation of all the created beings.

By bringing the lofty Wisdom into Malchus, it is then able to come into
and effect all the created beings. This brings about Tikkun-fixing the world
spiritually from its previous state of Tohu-chaos.

IRIX WD "INIR WK" “Which T will show you,” which
nyya nix 91K can also be interpreted to mean,
PR 777 “T will show and reveal you on

your essential level.”

mb;nn "".[".5 N!Jj TII'\KW ,'173‘15;3 That is, that you[r true essence]

DTN jmﬂ mm" ;n‘;vn niyna will become revealed through the

,T’TﬂiﬁWWD:) "'DTIT:)"ﬂ ]'{DH JN. [ ] mitzvah of Mi.lah, as it says “And

ST : - your name will be Avraham for

t 7T the father of many nations [ have
made you.” (Bereishis 17:5)

On a revealed level, this verse means that through the mitzvah of Milah,
Avraham will be famous as the “father of many nations,” meaning
impacting all of the nations of the world.19 On a spiritual sense, this means
that through the mitzvah of Milah, his true essential level of Lofty Wisdom
of Holiness was able to descend into this world and effect himself and
everyone he interacted with.

This is the idea of “going to the Land,” i.e., bringing his level of Lofty
Wisdom of Holiness “down to earth.”

1% As we see, that all the nations of the world know about Hashem because of the
Jewish people who came from Avraham; and the other two “religions” that are
practiced by the “descendants” of Avraham through Yishmael and Eisav have
prepared the world for the knowledge of Hashem by introducing them to some of
the concepts of the Torah (albeit taught incorrectly), as the Rambam writes in
Hilchos Melachim chapter 11. (Even though Yishmael was born before the
mitzvah of Milah, but he only had a bris after this mitzvah was given, which he
continued to practice with his descendants etc.)
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By adding the letter '71 to the name 092X it becomes DiTIAN. The letter
stands for the word “T1ni1-multitude,” referring to how Avram is now able
to elevate a multitude of sparks of holiness that are trapped in this world,
in a way he was never before able to.

This process of descent from his level of Lofty Wisdom until Malchus was
accomplished through the mitzvah of Milah.

01 aK-Av Ram- Lofty Wisdom
of Holiness

(Ygsod Abba)
Bina

Malchys-Kingship
The Land v

Creations

(3) Chapter 2

m"fl‘? T KT ’5‘? i7" Now, according to this, it is only a
DTN -0™a"xn  descent to go from 01 aX-Av Ram
T " 77 tonomax-Avraham.

Based on what was said so far, the letter ' added to 072X corresponds to
“I'ni-multitude,” i.e., Avraham’s ability to elevate the world around him.
Seemingly, the Lofty Wisdom of Avram doesn’t “gain” anything by
descending to Malchus, it descends only because of Hashem’s command.

However, the Alter Rebbe will now clarify that Avraham himself actually
reached a higher level through this process. This is because the ability to
descend comes from a very lofty level called Keser-Crown or Atik-
Removed and Transcendant, which is even higher than the Lofty Wisdom
of @1 ax. This higher level becomes manifest in the letter ' of Binah-
Understanding.

In this new explanation, the added letter 11 in DIN2X corresponds to Bina,
which receives from Keser, which enables the Lofty Wisdom to descend
into Malchus.
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Keser-Crown,
Atik-Transcendant/Divine

Pleasure

b

D1 2X-Av Ram- Lofty Wisdom
of Holiness

(Yssod Abba)

X7y ‘n-Higher Letter i1 |
P 5

Bina

"

XN 'T-Lower Letter '
Malchys-Kingship

The Land

Creations

RIT- "9 f]D‘\ﬂE][_U 7YX However, the idea of the additional
JINSW ;7 ' that was added to D1 is the
T Higher Letter 'mm of Hashem’s

name.

Hashem’s Name has four letters:
1-1-11-

These four letters correspond to four levels of Atzilus: " to Chochma-
Wisdom; the first 'f1, also known as the Higher Letter 'r1, to Bina-
Understanding; "1 to Ze’eir Anpin-the Emotive Attributes; and the second
letter ', also known as the Lower Letter 11, to Malchus-Kingship.

Adding the letter 'IT to D12AX means connecting him to the level of Binah,
the first letter 'i1 of Hashem’s Name.

NPT T 33 PKNX W The  Zohar (I 178a)  says

KT - X" :(03 ,7" mp) "Ni7 regarding the verse (Bamidbar
' 18:23) “The Levi works hard [to

(X myp A pomam) ©
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;"Nljvm_; reveal] Him,” “Him” refers to the
level of “Atik-Transcendent
Pleasure.”

As explained elsewhere,” the Levi in the Bais Hamikdash served Hashem
through song and prayer (in contrast to the Kohen who served Hashem in
action and quietly). In prayer, one contemplates on the greatness of
Hashem so as to reveal their love of Him. This contemplation is through
the soul power of Bina-Understanding.

Atik-Transcendant corresponds to the transcendent level of the soul power
of Pleasure, such as the pleasure felt when a concept is fully grasped; or in
this context, the pleasure of connecting to Hashem on a deeper level after
a contemplation of His greatness that is fully grasped.

K217 122 K1 iy m'?gnmp For the revelation of “Atik-
Jnonaxy Transcendent  Pleasure” s
P77 " specifically in Bina, and not in

Chochma.

Chochma-Wisdom is the soul-power of intellect that is the source of
understanding, but before it comes into full comprehension. For example,
when someone has a new insight, that initial flash of insight is from
Chochma. When that insight is developed, it is through Bina.

The pleasure of the initial flash of insight is fleeting, since the idea hasn’t
been processed yet. The true lasting enjoyment of the idea is only
experienced when it is fully developed in Bina.

DY PRY Z'T7Y" K2 MNOM ™D Because Chochma is  called
pmy mong  “Eden” (subtle pleasure) and there
o """ is no [full] revelation of Atik

there,

Even though the word 1Tv-Eden means a type of pleasure, but the pleasure
in the initial flash of Chochma is not fully revealed, only a fleeting glimpse

I See our translation of the maamar “X11 "% Tay1-Working to Love
Hashem in Prayer,” for Parshas Korach.

(127y2 IR MIRm 137y2 HHIT W3 0T8T PR NI PN X)) 2
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of it. Or it is a more subtle type of pleasure, but not fully felt or experienced
until it is expressed in Binah.

,2YNa 'ﬂPJ? NI Py '3 because Atik is the source of all
i movnb X aaynm  Pleasure, and Pleasure is above
' T Bpmmm= Chochma.
Brgann

nrna N’HW MIYY TR0 And that idea which is still in
1 M9 T K XS Y TP Chochmah itself, which is still
T = 3Ty v only a condensed point, does not
Kl 7y DX become revealed except by way of

Bina -

SN TTIPY" which is known as “A conceptual
point in a  context of
understanding,” (see Zohar I, 6a)

(X3,K5 7M7) "232210N MR or “The female aspect, [Binah],
. which encompasses the male
aspect, [Chochma],” (see Yirmiyah

31:21).

Just as the male’s input is received and becomes encompassed in the
female, developing into a person over nine months, so too the flash of
insight or knowledge from Chochma is developed in Bina into a full
comprehension.

Xy Daxa ﬂ‘?lPDW - This ability of Bina to develop a
concept enjoy it fully is because it
receives the illumination from
Atik.

In other words, not only does Binah-Understanding reveals Atik-Pleasure
through developing a concept, it already had a connection to Atik before
it even started. The level of Atik-Transcendant Power of Pleasure is
actually the driving power behind Binah, enabling it take a concept and
develop it.

We see that Binah actually has a deeper connection to the highest soul
power of Pleasure, even more than Chochma. This is why it has the power

{TmIwR 2 P18 MY 100 KY)
(PR ITMPA KK pom ) #



to develop a concept, which Chochma cannot do. This is because it
receives from a deeper level of the soul than Chochma.
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Similarly, in Atzilus, the fact that Bina is able to reveal Hashem’s Wisdom
in full understanding that can be given over to the lower levels is because
it has a deeper connection to Atik than Chochma. Because it receives the
power from Atik, it is able to develop knowledge of Hashem and bring it
down in a way that Chochma cannot.

LW AMTPY YT Py
1 0¥ KV R NNYTRI NN
£ MhY NP T e

iyl By S\ L1y B R ey
1A (27,71 XTDYN) ThYwa
"2 TRZK NYIY

PRI URY N3 KT T
AT 12T YT OX DINw

2121 AKX 72 0 DY K Linyya
AN KT AT 20T

Y 0N KINW DTpY Y
TRAVTNTA, PN INYTIWR?
UoNWIA 1m0a7 A
jnihhicTn i N L o S ()

;7Un2 DY

727 Xiyny 21 mmw o
D73 D XT3 TInad
Ralhpiclyly

This is the known concept, that in
order for a level to extend
downward and descend from one
level to the next, it is specifically
through the power of a level that
transcends it.

To understand this well, we must
understand what is written about
King Shlomo, “And he spoke
three  thousand analogies.”
(Melachim I, 5:12)

The idea of the 3,000 analogies is:
We see, that a wise man, despite
knowing wise ideas himself,
nonetheless, he is not yet able to
explain this wisdom to another
person,

unless, before he explains it, he
first strongly connects his mind to
that concept, in order to settle his
thoughts, to the point where he can
determine how and in what way he
can explain and bring down in
more earthly terms and explain by
way of analogies.

Meaning, he needs to be able to
find the same essential concept
even as it is expressed in physical
matters.
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221y 1) DI MY MY ) But for this, one must be an

0T D) INhon wmbhab  extraordinarily wise person, in

T b mai e OFder to express his wisdom also

el ﬂph‘?W CRLLL: in mundane terms which are

lower than how these lofty ideas

originally existed in abstraction in
himself, i.c., in his mind.

D15WU'1’?¥ ']‘7731'[ i'lh"?[ﬂl 71 Only King Shlomo a”h, with his
Xiyn® 5991 o jnm qjna  great understanding, was able to
,'7IU73 o 5’713 nwbw find 3,000 analogies,

'IUD‘?W ]'1'11'1'[73 D"EWN "\ 1MTT  meaning that even at a distance of

NWD‘? ‘713'1 M oy o) mn 3,000 levels of wisdom lower than

how this knowledge existed in

TR AT 1nmmx-1=j?1_ himself, even there he was able to

JTTIY  find and show this particular wise
idea itself, which Shlomo knew.

For example: Imagine a great kabbalist and sage, who understands very
lofty spiritual ideas. He gathers school children, less than 13 years old, to
speak with them. He explains to them the same lofty ideas that he
understands, in the language and level of understanding of young children.
In order to do this, he must connect to those spiritual concepts so strongly,
on such an essential level, that he is able to see these concepts everywhere,
even as they are relevant in the physical life of child. The level of
understanding of the children was thousands of times lower than his level
of understanding, yet he is able to see that concept as it exists in their level.
(This is something that the Lubavitcher Rebbe did every time he spoke
with children, which was several times a year, especially from 1981-1992.)

,1A1TAT I7W‘7J‘\W|‘l5 TB’JVJD '[35 Therefore, when it is necessary to
1AM nananan manw  bring that level of wisdom down,
Tt T " g0 that his understanding should
expansive enough to find itself in a

very different level,

"I‘\'JN '[‘1"717 "1‘1773 n "l’"I’W 7MY the power behind this must come

‘7131 X1 ,iTRI0 NIman -mp: from a source much higher than
T ]'11'71]'\‘[ ]'11’1‘7 Chochma, and only then, when

this lofty source is expressed, can
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there be revealed this expansive
level of Bina-Understanding.

231 X FRYY 3T M AKX However, from only Chochma

N mnn Sudnway gy itself, it is not possible that there

o T T[J’J should come from it that expansive
"% % Bina-Understanding.

X1 ﬂm'?a]'jﬂ'j ™ YW P71 Rather, the root of Bina and its

T 9% ma oy mvang  ability of revelation is powered by

e - “ ... the revelation of Atik; because of

""" it and through it, Bina comes
down and becomes expansively
revealed.

In Igeres HaKodesh of Tanya chapter 15 we find a similar concept: When
a parent has true pleasure and enjoyment in teaching his child, he will be
able to find a way to explain it to him so that the child will understand.
“Atik-Transcendant Power of Pleasure” in this case is the deep pleasure a
parent when their child understands something important. It is this Atik-
Deep Pleasure that powers the parent’s Bina-Understanding to be able to
understand a concept in way they never thought about it before, on the
level of child, so that they should be able to explain it to them. If they
weren’t going to teach this to their own child, they wouldn’t come to that
level of understanding, even if the parent is very wise and intellectual on
the level of Chochma. Only because of the Atik-Pleasure they have in their
child do they have the power of Bina-Understanding enough to bring down
this concept to a child’s level.

- 10 DX m"fll? ,]X3 fX1  So, too, here in Atzilus, for there
LIRS NAR L, AMM T]T‘N to be an illuminatfiondof Binda -
T . - length and width of understandin

R UL Divginity, corresponding to the lette%
'm which has dimensions of
sideways and up and down, from
the level of " which corresponds to
Chochma, which is referred to as
“a conceptual point in a context of
understanding,” like the letter "
which a dimensionless point,
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Moy 1rma MM T 5V XIT it must be through the revelation
nIma Loy N N1 ,anr of an even higher level, which is
o ‘73_7W " '7W -ww" the level of 1.&t1k, which is ret:er,r,e.d
' : o e to as the “point on top of the ", it
KT T DWINK is through this revelation of Atik

that the "1 expands into the '1.

v 1Y P "DT19"2 TKIINI1  Asis explained in Pardes, that the
U1 ANNT Yipm ,7yip 5 " has t?lree poin'ts: From the
m,n; wr '[mUUU YW;"‘ 1 lower point, the '1Tis drawn down,

o b . and in the lower point, there is
MW W KA VT VP 4150 an illumination of the upper

Nphokl ]1’5}7” ]’1|7 point. Therefore, there is an
illumination of the upper point
into Bina as well.

The letter " as written in Ashuris has three “points” or extensions, one on
the top left, one on the bottom left, and one on the bottom right. The point
on the top left which extends directly upward, corresponds to Kesser-
Crown, which includes Atik-Deep Pleasure. This point is then expressed
in the third point which is at the bottom right of the letter. This third,
bottom right, point is how the letter "™ extents downwards. This
corresponds to how Chochma -the body of the "- extends downwards into
Bina, the letter 'm1. The letter "7 is expansive in the sense that it extends
from right to left and from up to down, in addition to the third line in the
bottom left corner. Due this expansiveness, it represents the expansiveness
of Bina-Understanding.

(2 1B §o NTMINT yw) #
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Thus, the top point of the "7, how Chochma receives from Kesser and Atik,
is directly expressed in the bottom right point in how it extends and
expands into the "1 of Bina.

NP NP2 KNI T 1971 Thus, this descent of the Lofty
JN2T MK WY - TIkD Wisdom into Malchus is actually a
T T " very great elevation even for the
Wisdom itself, for it draws down
the light of Kesser, Atik, into itself,
the Wisdom of Chochma, enabling
it to come into Bina, and from there
into Malchus.

ANYID) "IN YN 17N 1971 Therefore, “And he went to his

- (ow) "ox N1 T ,;[Ul'l - (2 tra\;lslfrorln tgze south,” referring

N T T to the level of Chesed-Kindness,

:;HIQT_J‘? H‘?VD‘?D B J'FD‘?D “and until Beis E-I,” referring to

the level of Malchus, an

illumination  from  Above-to-
below.

j—
OO

TMA-TRET-TEY

NAR2N-0°3-1T

7EM-TR-ETT

As illustrated, if a person is facing east, then north-18Y is on his left, and
south-0177 is on his right. Since the right side corresponds to Chesed-
Kindness, so south also corresponds to Kindness.

The name “Beis E-1” means House of Hashem. This is referring to
Malchus, which called a “house.”?

* The level of Malchus is referred to as “house” or container to receive
this flow of Kindness and Light of Lofty Wisdom from Hashem. The name
“E-1” refers to Hashem’s attribute of Kindness, thus “Beis E-1,” House for
E-1, refers to how Malchus receives this deeper level of Kindness from
Hashem.
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Avraham’s served Hashem through the aspect of Kindness, which is how
Hashem’s Light flows down to the lower levels. This is how he was able
to bring down his Lofty Wisdom to Malchus,

Thus, “travelling from the south” means “serving Hashem in a way of
Kindness. “Until Beis E-1” means that this flow of Light in a manner of
Kindness reaches all the way to Malchus, to how Hashem is manifest in
the actual world.

axaa o' - ﬂ?}’@‘?'ﬂ\g@‘?m And, in addition, he spiritually
"y (1,2 ANYIB) " traveled from below-to-Above,
’ "27131'10 from “Hashem who appeared to
" ~77 me...” until “to Hashem” without

any description.

The Mittler Rebbe in Toras Chaim explains this:

After Avraham received the power to elevate the Sparks of Holiness from
all the things in the physical world that he was involved in, he had to
elevate those Sparks back up to his original level.

Corresponding to this process, he built two altars:*® One to “Hashem who
appeared to me...,” which corresponds to the level of Malchus, this is the
source of revelation in the created worlds. The second to “Hashem”
without any descprition, which is to a more hidden level of Hashem’s
Sefiros, which is the level of Ze’eir Anpin, which is higher than being
directly invested in creation. Once these Sparks became included in Ze’eir
Anpin, they are able to be further elevated to the level of the Lofty
Wisdom, which is Avraham’s original level.

So far, the maamar answered the questions it asked at the beginning:
Q1- What is the meaning of Avram’s journey from Above to Below?

Al- This means that he brought the Lofty Wisdom of Hashem on a journey
down to Malchus of Atzilus, and into the physical world, to be able to
refine and elevate the Sparks of Holiness trapped in the physical world.

Q2- What is the meaning of the journey from Below to Above?

Ty T2 MWK TIRT K000 - (1,20 A0we) MY mam o ') ¥
(noAn

% This explanation is based on the Tzemach Tzedek’s commentary in Or
Hatorah Bereishis vol. 4 page 1376-7. (See next footnote)



A2- This means that he was to bring those Sparks of Holiness on journey
upwards to Atzilus, and from Malchus of Atzilus up to Chochma of
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Atzilus.
()
Ty TP M
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Chapter 3

Now, in order to understand this
in our service of Hashem:

Our Sages said (Midrash Rabba,
Bereishis  17:7), “From the
external dimension of Hashem’s
Chochma-Wisdom Above, is
where the Torah we have is
derived.”

For the Torah, which discusses
physical things, comes from the
level of “Wise, but not with a
knowable Wisdom.”

In other words, Hashem’s Lofty Wisdom is essentially too exalted to be
knowable to any created being. Only a limited aspect of this Wisdom, its
most external aspect, is able to descend into a level that could be
understand by mortal man. It is this level that descends into the Torah in
our world that we can grasp with our physical brain, and that we can fulfill
the Mitzvos containing that Wisdom with our physical body.

M7 PX MNPy man m 3
AN KPYT 1M
OPNY3 DM

For Hashem’s Supernal Wisdom
can only be grasped when it
becomes invested in physical
matters,

1T %Y AMNKT NMpoa IRy
NW170 TINTY KD 7wn
mana 1K AYKY oM i

TV

then, when taking an esrog, for
example, since Hashem’s Wisdom
is invested in it, it is like one is
grasping Hashem’s Chochma-
Wisdom Above in Atzilus.

0o o927 YW OMA YY2 IXANI T WD DY K., LD A nhwixa) 2
(X8
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TTJ'!"?!J a0 ﬂ;\TU'T:JEl m3M  Now, drawing down Hashem’s
X T Sy KT 0wy oa1a Chochma-Wisdom  Above  into
' ' 'H'{DIH physical matters is by way of the

" T light of Kesser-Crown.

The Mittler Rebbe explains in Toras Chaim:

The Alter Rebbe’s question was: If the Lofty Wisdom of Hashem Above
is too exalted to be perceived by any creation, then how did it descend into
the Torah we have down here and in physical mitzvos? What caused this
Lofty Wisdom to clothe itself in its external dimension to be able to
descend into our world?

The Alter Rebbe’s answer is that there is a power even higher than the
Lofty Wisdom, that causes it to descend (through its external dimension).
This higher power is the level of Keser-Crown. Just as a crown is above
the head, so too, this transcendent level of Kesser which is higher than
Atzilus enables the Wisdom of Atzilus to descend to our world.

- 31"HE$; RN KN™IK" ™3 For, even though “The Torah is
Shi I‘.[‘ﬁPD 93K 15 N3 derived from Chochma” (Zohar Il
T 'H‘?Wﬁ5 121a), this is only on a revealed
"HYEY Jevel, but its true source is above

even the level of Chochma.

13277 N KQMIXT MYR X"AY  For, the 613 mitzvos of the Torah
"X TRy 7" n" o and the 7 Rabbinic mitzvos form
C " the 620 Pillars of Light.

The number “"N-620” is the numerical value of the word “n3-Crown,”
and the same letters in a different order. Thus, the Mitzvos, which total
620 (including the Rabbinic Mitzvos) are directly connected to “Kesser-
Crown,” the level that transcends Atzilus.

N7 TR KIM  This source of the Mitzvos is
3'xnbabym  referred to in the Zohar (111 129a) as
'Y “The White Paths of the

Gulgalta,”

(XD DY XY X X3P 2 P i)
[ pramyy o) *
(X, vap AP TN ®
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The word “Gulgalta” means skull. Just as the skull encompasses the brain
and is higher than the brain, so too there is a level that transcends and
encompasses Hashem’s Wisdom in Atzilus. That encompassing level is
also called Kesser-Crown, since a crown is also above the head, similar to
how the skull ecompasses the brain.

This encompassing level is Hashem’s Essential Will. Will is higher than
Wisdom, as we see that a person’s wisdom and understanding are affected
by what he truly wants. Someone who truly wants something will
understand why it makes sense to have it, and the other way around as
well.

This essential Will which encompasses Wisdom is referred to as "white”
paths, since white signifies something colorless and undefined, like “white
light” which contains all colors in potential but visibly is colorless. This
“white” intangible level is how the Mitzvos exist in the essential Will of
Hashem, which is a Will that is beyond comprehension.

KT ﬂ’D'?D N’ITIW ;N3 N2 which is the level of Kesser-
D Crown, which is Malchus of Ein
Sof.

Malchus is the lowest aspect of any level, it is how one level descends into
the level beneath it. The term “Ein Sof” means Infinite, and it refers to the
Infinite Light of Hashem. “Malchus of Ein Sof” would mean how the
Infinite Light of Hashem descends into the “Hishtalshelus-Order of
Spiritual Worlds.”

Specifically, this “Malchus of Ein Sof” is expressed in the higher level of
Kesser, called Atik. We explained previously that Atik is the Essential
Pleasure of Hashem in our performance of Mitzvos and service of
Hashem, which is what “motivated” Him to create the world.

The Essential Pleasure and the Essential Will of Hashem are the two
aspects of Kesser-Crown, as they both transcend Atzilus.

The Mitzvos are rooted in both of these levels, as they are the essential
Will and Pleasuere of Hashem.

J2 0D 1007 JWNI T 991 And by way of Kesser, Chochma is
also drawn down.
Moy On M) 1971 Therefore, the revelation of

X)W’ My 93 Ny Chochma - Above, which is
- TR R invested in the Torah passage of
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i KT oUn 71 %y ,(-x  “Kadeish” (Shemos 13:1-10) and
MRiPNA TRYY mRanT 150 written on parchment and placed

QRa T Y 1w G T inside the Tefillin and worn as a
N2 0¥ AWRIW 17,1V mitzvah, for example, is greater

JTRINTN N?YN?YW  than the revelation of Chochma
itself in its place Above in Atzilus,
because it is drawn down by way
of Kesser, which is higher than
Chochma.

In order for Hashem’s Chochma of Atzilus to come into the Torah
passages in the Tefillin, the level of Kesser needs to be expressed. So,
when a Jewish man puts on Tefillin, he actually connects to Hashem’s
Chochma on a deeper level than Chochma of Atzilus does, since the Jew
is also connecting to Hashem through Kesser which transcends Atzilus.

m %y ]1"7}7 T Wy '[3‘7'1 Therefore, a Unification Above is
,omuanma  affected through mitzvos
T 77 performed  specifically  with

physical objects,

The term “Unification Above” means: The Sefiros of Atzilus are
spiritually Above the created words. When two Sefiros unite with each
other, (generally speaking, either Chochma with Bina or Ze’eir Anpin with
Malchus,) on a deeper level than they usually are united, this is a called a
“Unification Above.”

This deeper level of connection between the Sefiros (either of Chochma
with Bina or Ze’eir Anpin with Malchus) is dependent on the service of
Hashem from the person below in this physical world.

1Y MM AWYITRTY ™ %Y NI such as through tzedakah, which
—mYyxy effects a Unification Above in the
"7 world of Atzilus,

Through giving tzedakah-charity to the poor in this world, this has a ripple
affect back to the cosmic source of the poor person and the person giving,
as they exist in the levels of Ze’eir Anpin and Malchus. Ze’eir Anpin, the
level of Hashem’s Emotive Attributes of Kindness and Severity, are the
level that is “giving,” and Malchus, the level of Speech and Creation is
“receiving” the additional flow of Hashem’s Light and Power from Ze’eir
Anpin, corresponding to the poor person receiving life-sustaining funds
from his benefactor.
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NIYT MYR TIVIA T2YN?  which is a higher revelation of
sINMaa X Hashem than that of Gan Eden, the
T * place of delight for the souls,

which is in the world of Beriah.

MY Nyl MZYKRTNIOYNY  whereas, Malchus of Atzilus is the
J1334xma ‘Atik-Transcendent  Source’  of
"7 Beriah,

Malchus of Atzilus is much higher than Beriah, it is its source, but only
after it descends into the created worlds can it be a direct source for
creation. As it exists in Atzilus it is too lofty be directly invested in
creation, it is only a “Trascendant Source.” It is on this lofty level that
Malchus receives an even greater revelation of Hashem through Ze’eir
Anpin in connection with the mitzvah of Tzedaka. Thus, this revelation far
surpasses any revelation to the souls in Gan Eden which is only in the
World of Beriah.

Wyl T - P7Y WYL PI¥NY  This revelation in Malchus through
30 the mitzvah of Tzedaka is referred
' to as: “that from ‘pI¥-
righteousness’ becomes ‘ITpR7TX-
charity,” and the letter "1 becomes
a letter 'n.”

The word ‘py-righteousness’ is a reference to the level of Malchus,
Hashem’s Kingship, which is built on righteous and correct judgement.

However, when Malchus receives a greater revelation of Hashem’s
Kindness (through Ze’eir Anpin), then this strict and righteous judgement
turns into ‘T1pTY¥-charity,” meaning that Hashem is more merciful in
running His Kingdom and charitably grants people the chance to correct
their mistakes and thereby be judged favorably.

When this happens then Malchus changes its name from from ‘pT¥-
righteousness’ to ‘Mp1¥-charity,” which is the same word with an
additional letter '11. This 'T1 represents that Malchus has received a deeper
revelation of Hashem from Ze’eir Anpin.

2.0p.7,77 a2 pao) *
(1.1 v 1oy k) *
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We see this in the difference between the letter 1 and '11. The letter T is
written N2 which is similar to the word ‘N %7-it doesn’t have,” referring
to Malchus without this greater revelation, like the poor man who is
lacking. The letter i1 is shaped like the "1 but with the addition of a small
" in the bottom left corner. This small "1 represents the additional flow of
Light and Life-force from the "=6 Attributes of Ze’eir Anpin.

N21ap XY 1Y" 1792 2IN2W NI This is similar to what is written
36my9 957 in the Zohar (II, 38b), “as long as
"' it (Malchus) does not receive from
the masculine aspect (Ze’eir
Anpin) it is called a [*wya-girl’
without the letter 71, and when it
receives the masculine aspect, it is
called a ‘rmya-girl” with the letter
.

In Parshas Ki Seitzei when discussing the laws involving an unmarried
girl, it uses the word ‘r1ya-girl’ but in is written “1y1” without the letter
"7 at the end. When spelled like this it can be read ‘7y31-boy,’ since a girl
who never had relations is like a boy in the sense that, at the moment, she
is not able to bear children,” just as a boy cannot become pregnant.
However, after the girl has relations, she is called ‘iTy1” with a ',
representing that she now has the (immediate) ability to become pregnant.
This ability is due to what she received from her first relations.

The reason this is connected to the letter "1 is similar to what was explained
above: When Malchus, which is like "7, receives from the Y=six attributes
of Ze’eir Anpin, it becomes a 'f, since that flow from Ze’eir Anpin
becomes the small " in the bottom left corner of the 1.

Since a woman/girl corresponds to Malchus and a man to Ze’eir Anpin,
that is why before relations she is called “3ya-girl” without the letter ',
and after she has relations, she is called ‘i1Tyi-girl’ with the letter 1.

KD ,2M3 """ TZING Y3 a3 ,23 KYA) N2 22,09 X3 A por ) ¥
"TTIIMIRNN, 1T NPT YA MIPIN 13T NP K77 191 037 DIwn PRIy
7 Since the general rule is that, usually, a woman does not become
pregnant from her first relations, only from the second time she has
relations.
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n‘:yn TITIJ'-]E_I plal\e! ) '[3'7'1 Therefore, the Torah does not
-9 0ImIK KR Ty oy describe  the  greatness of

- - prin ; Avraham for feeding guests and
" ] 5
VI3 K71 9K K7 X3 Ty taking care of them in other ways®

MY [3 M2V 0T ’Y-"\S? until he arrived in Eretz Yisrael,
and does not mention his kindness
that he performed outside of the
Land, even though he was already
75 years old when he was
commanded to go to the Land and
had done kindness for many years
prior to this command.

ntyiy M oXOX ,n‘ynnnw N‘?N Rather, since before he was
i\ valiatph) U M X5 commanded, even if he did
T " yayby amyb yyay  Mitzvos, he did not draw down

il '717 'ﬂl'l_‘?}_fm anything from the G-dly Lights
Above, and he did not affect any
Unifications Above.

- "DMAKOX TTMRN"Y Y Until “Hashem said to Avram”:

5’¥§D - "1 MRN" 77 MKN2  In this statement, “Hashem said,”
- 0"K K PN DY refers to how Hashem is the Lofty
T TP Source of Atzilus, and that He
descended to the Lofty Wisdom of
Atzilus, called Av-ram, and this

descent is called “speech,”

T N2 "n )7 77" and gave him the ability to “Lech
Jamowonwm  Lecha — Go down and reveal your
T essence,” so that the essence of this
Lofty Wisdom can descend down
the levels of the Order of Worlds,
until it reaches Malchus, and
through that, into the created
worlds,

% Avraham did (at least) three things for his guests: he gave them food
and drink, he gave them a place to sleep, and he provided escorts to
accompany them on the next part of their journey.
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"‘1'713 '['1"711 mm n'm‘; ']WDJ X1 and only after this happened, then
DMiRnna wyna it became  possible  for a
© 77 777" Unification Above in Atzilus to be
dependent on the mitzvah actions
of the people living in the lowest
world.

T OY KIT MM MM TP Now, the main revelation of this
;7ing  Unification is through the Torah.

ﬂ;l"lfl;'? n27 “Ulj ]'1'131‘53 IX  However, the Forefathers
;1N (Avraham, Yitzchok, and Yaakov)
" 7 prepared the world for the Torah,

(o ,ny D"?UJ‘;\) 3’1]‘\;\{) ‘1732) as is written, “And the Torah was
m 5y - "S5yt piy iny" placed in Yisrael,” meaning, that
i j\UTJJ DK T ;73_] 3 ‘71‘{'1 i “By way of Yisrael” the Torah was
- - : -+ given. For Avraham drew down
> O -TR? the right line, Chesed — Kindness,
Yitzchok drew dawn the left line
line, Gevurah-Severity, and Yisroel
(Yaakov) drew down Tiferes-

Mercy/Beauty.

The Torah is mainly focused on revealing Hashem in these three channels
of Chesed-Kindness, Gevura-Severity, and Tiferes-Beauty, corresponding
to Torah-Yaakov, Prayer-Yitzchok, and Kindness-Avraham. Therefore,
through the service of Hashem of the Forefathers, they prepared the world
for the complete revelation of Hashem through the Torah and Mitzvos that
are fulfilled after the Giving of the Torah.”

12 PRW ,NMWKI2 700 1Y 1N This is the idea of the Book of
Bereishis, which does not teach

¥ In particular, Yaakov, who is also called Yisroel, affected a greater
preparation for the Giving of the Torah, since he included in himself both
aspects of his father and grandfather, of Kindness and Severity, and how
both merges together. Since the Torah is about merging physicality with
Divinity, the aspect of Yisroel is a greater preparation. This is why the
verse focuses on “Yisroel,” that “the Torah was placed in/through
Yisroel,” even though Avraham and Yitzchoks’ service of Hashem were
also necessary preparations.
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DiTAX nw'lg ral ,rrl"m;j ﬂ1¥73 the mitzvos qf the Torah, but

D7D OO - o oiy' nunny  Father the stories of Avraham and

Tip BIW st J'\W"1 Yitzchak, etc., which preceded
AINT the Giving of the Torah —

nrm ﬂi’i‘j’? IWNIY 01 DM for it is specifically them that
+39min drew  down  the  necessary
" 7 preparatory Lights that there
should be the Giving of the Torah
in the physical world.

K7 Y11 :'["3[['? 1Y "_5'? 407]1‘_{ However, based on this we must
TOW Y TR '73P'7 ’735-1":”7 131 understand why the Jewish

: " People did not merit to receive the
‘ : n" o bk
RALETS Epn g ﬂf?@ Torah until after they were in exile

(TR mDW) "D’J;‘?m in Mitzraim (Egypt), about which
it states, (Shemos 1:14) “and they
embittered their lives with mortar
and bricks...”?

MK OV 1129 XD Did they not already merit
' ' " receiving the Torah through the
spiritual accomplishments of the

Forefathers?

‘7; ﬂ‘lW}_{? ‘7"132 M7 X DA Also, how was Avraham able to
7™M " 2Ny 0Tp DrTIm affect all of the Unifications

n : ; Above prior to his Milah, since
b bl n I I nbl 9
DT 02 - 3 0K 17 Ly J the mitzvah of Milah was given to

Y him only afterwards, when he was
99 years old?

The command to Avraham of “Lech Lecha,” that his Lofty Wisdom should
descend into Malchus and into this physical world, happened when he was
75 years old. However, the Mitzvah of Milah was only given when he was
99 years old.

- "DPN NWITI0 27 K NYIR 2 D13 MKW KT %Y MKIIT KT 22K 1Kam) ©
- YN 1271 WYRKT Y"MTR NN - IR DTN NIRTDN 8" DM 0 Yy
(Lwn 7¥7 1mo
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During those 24 years, how was able to bring down Hashem’s Light into
the physical world, which is the inner meaning of the command of “Lech
Lecha”?

If the power to bring down those Lights depended on cutting away the
Kelipa and receiving an additional revelation from Kesser, then seemingly
this can only happen after the Bris Milah, when the Kelipa is removed and
the physical mitzvah of Milah reveals in the level of Kesser?

73 DTMAK Omp" YXMRT P71 However, this will be understood
913 iR based on explaining the following:
' " 7 It says (Kidushin 82a), “Avraham
fulfilled the entire Torah before it
was given,”

DY 7311 WK 1700 M7 K1 but how did he put on tefillin, in

MmNy 1Y IX) ,DTIYRTNRY which the Exodus is mentioned,

T " ommun by bos  When there had not yet been the
‘OTIYR m2) ‘7‘73 exile in Mitzraim?

,muiyvm nmon w MXA X In truth, in the Torah and
MM M ISy orpm Mitzvos there is an inner spiritual
T """ dimension and an outer physical
dimension, and Avraham’s
fulfillment of mitzvos was in the

inner spiritual dimension.

n%nm AT ™M MNN" When  “Hashem  said”  the
'[11'73__;-1:1; 0I0K 71K NIWHRm command of Lech Lecha, this

U meant a revelation and drawing-
AIRARER RN PP down of Hashem’s Infinite Light,

the Lofty Level of Kesser, from
Above-to-below, which would be
revealed and expressed in the inner
spiritual dimension of reality.

During the 24 years after Hashem commanded “Lech Lech,” Avram was
able to reveal Hashem’s Light into the World of Atzilus, including into
Malchus of Atzilus. Before Avram was commanded “Lech Lecha,” he was
connected to the Lofty Wisdom that is essentially higher than Atzilus, and
is only accessible in the level of Chochma of Atzilus. After he was told

(X,29 PwITp NI Mmwn)
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“Lech Lecha” he was able to draw down that Lofty Wisdom into Bina,
Ze’eir Anpin, and Malchus of Atzilus. Atzilus is called the “Inner

Dimension” of our reality.

D) Ny Yavw VAKX
MYy QT MY DY
X ,9"13 mva no v nopa

,mbwbnw-r 1T

9332 50 N T %Y
m‘:zm on 42"-nup Ty
mbw‘mw-m MoynY nrman

moRY 0y NN 721 1K D
'r‘nm - oy " ,m‘:w'?nwm
n!"?i? praniniiab R )/ 57a)
mana 07" - awm My

(T3, 7p 7mn) "nrivy

However, in order that this
revelation of Hashem Dbe
expressed also in the outer and
physical dimension of our reality,
that it should be invested in a
physical object, such as on actual
parchment, this cannot come by
way of ordinary spiritual descent
through the Levels of the Orders
of Worlds, from Kesser to
Malchus.

Only through the fact that “they
embittered their lives... with
much hard work” was it possible
to affect a revelation of Hashem’s

Light from the level above
Hishtalshelus-Spritual Order of
Worlds.

For only then can there be a
revelation in the physical
dimension, which is lower than
the spiritual levels of
Hishtalshelus, because there
above Hishtalshelus, the spiritual
which is above physical, and the
physical which is below the
spiritual are equal, since even the
greatest Lofty Chochma-Wisdom
of Atzilus is considered like the
level of basic physical action, as in
the verse, “Compared to You,
Hashem, all the levels of
Chochma-Wisdom are like things

("7t 7y 221 02521 RhA YR TTaY2 DT NR T TR Niny) ©
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You made in the realm of physical
action.” (Tehillim 104:24)

There are three “realms”:

1- The physical realm, that is lower than the spiritual levels of
Hishtalshelus, the Chainlike Order of Spiritual Worlds.

2- The spiritual realm, that includes the levels Hishtalshelus.
3- The “Infinite” realm, that is beyond the levels of Hishtalshelus.

In this “third realm,” the physical and spiritual are equal. Therefore, from
this level, Hashem’s Light is able to descend even into the physcial realm,
which is lower than the spiritual levels of Hishtaleshelus.

"71'1 D9'pR MK Sy 1 WM This is the meaning of the
Mmipy  statement (see Eitz Chayim 1:4),
"7 “The °‘circles’ of Arich Anpin

surround the ‘feet’ of Asiya.”

In Kabbalah, it explains that Hashem’s Light and Power come into the
worlds in two ways called ‘circles’ and ‘lines.’

‘Circles’ refers to an encompassing and transcendant Light that is not
limited an orderly structure, similar to how a circle has no beginning or
end. ‘Lines’ refers to a Light that is limited and defined to a certain
structure or system, where there must be an orderly progression of one
thing coming before the next, like a line.

The analogy for this is the soul powers in a person:

The subconscious soul powers, like the subconscious potential for wisdom
and kindness etc., are like ‘circles,” they don’t exist in a limited structed
manner like a line, rather as undefined and unlimited potential for all types
of wisdom or kindness. The conscious soul powers are like line, they work
in a systematic orderly progression; like the orderly progression of a how
an idea is understood or how a feeling is developed.

Another reason that these subconscious soul powers are called ‘circles’ is
because they encompass in themselves and affect whatever is revealed
from them on a conscious level, as if the subconscious soul power is a
circle encompassing the line of conscious knowledge or emotion.

Similarly, Hashem’s Light comes down in these two modes of ‘circles’
and ‘lines.” The levels that precede Atzilus, which are generally known as
Kesser, encompass the levels of the Four Worlds of Atzilus, Beriah,
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Yetzira, and Asiya, like the subconscious mind and heat encompass the
conscious mind and heart.

Now, in a line, there is the beginning and the end. The beginning is the
‘head’ of the line, and the end is the ‘feet’ of the line. In conscious
knowledge, the initial flash of insight is the ‘head’ of the idea, and the
knowledge of its practical application is the ‘feet’ of the idea.

In a certain sense, the subconscious mind equally encompasses the ‘head’
of conscious knowledge, the initial insight, together with the ‘feet’ of that
knowledge, in practical application.

Similarly, the levels of Kesser, including the level of Arich Anpin,
encompass all the levels of the Four Worlds equally, from Wisdom of
Atzilus, to physical actions in Asiya.

This is called the ‘circles,’ i.e., encompassing aspects of Arich Anpin,
surrounding the ‘feet,” i.e., lowest level, of Asiya, which is the physical
action and physical objects in Asiya.

N1 m'vanm TIQLUDTITIW ;"1 Meaning, through the Mitzvah of
19 y"ax 55an T’p'yy P Milah there is drawn down and

1y 4y R amy revealed Hashem’s Light that
1130 '7W'?D\Uﬂ‘? ‘713* B comes from the Lofty Makkif-

AT Q?PZ MRPINITA T Encompassing level of Kesser,
which includes in itself the worlds
of Atzilus, Beriah, Yetzira, and
Asiay, thus making it possible to
bring down Hashem’s Will even
into physicality, into parchment
and the like.

71 W1 K2 DIAK 2K But before the Mitzvah of Milah,
X9 '[;‘7 ,15yn5n nmnp maa Avraham only drew down from
v rabee xers | wmee  the inner spiritual dimension from
ks n qun '[_’77_2 . R Above, pfrorn Hishtalshelus,
P01 W NPRWIA MYRT  therefore there was still no
‘7;3 ‘1‘7\{] Pl N YT revelation in the outer physical
NN M T TN aspect act of a mitzvah, since
ST Tt 7 Avraham’s  fulfillment  of  the
entire Torah was only on the level

of the inner spiritual dimension.
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MINN2 1% MINM V'Y 12 MW And when he was 99 years old, the
™33 ,Unn wyna o9m niyn  physical mitzvah of Milah was
S At ey wavay bnans 21V to him as a gift, in order that
KR XYY LY _13@7.3 "I‘?l’\U Yitzchak be born to him, and then
1‘73.17’ IR OMN APV N2 MWK from  Yitzchak  would  come
DI¥R MY NI%INMA TNT Yaakov, the ‘perfect one,’ and
' \UDD mipyn then his descendants would

YT 777 accept the Torah including the

outward aspect of the mitzvos in
actual deed.

07 ,MINT DTAK Y29 XV 139 Therefore, Avraham did not
191 OYRUN 1 Xy receive the Torah, because he also
- 77 777" fathered Yishmael.

Even though the process of bringing Hashem’s Light into the physcial
dimension started with Avraham fulfilling the Mitzvah of Milah, this
process took many stages. Only after Yitzchok, Yaakov, and slavery in
Mitzraim, could the Jewish People receive the complete power of the
Torah and Mitzvos as they affect the physical world.

The fact the Yishmael, who was wicked for most of his life, came from
Avraham, shows that Avraham himself contained (on a level of hidden
potential) an element of impurity that had yet to be refined. Similarly, the
fact that Yitzchok had a son Eisav who was wicked shows that he also
contained some hidden potential for impurity. This hidden element of
impurity came from Avraham’s pre-Milah state. Only Yaakov, who was
born to Yitzchok after his own Milah on the 8™ day of his life, was able to
have 12 children who were all righteous.

In order for the Torah to be given to them, however, another process was
required. The slavery in Mitzraim, which is something so terrible that it
defies all levels of spiritual understanding of Hishtalshelus, was able to
connect the Jews to a level of Hashem that is above and beyond the logic
and understanding of Hishtalshelus. This is needed in order to be able to
bring down Hashem’s Light all the way into the physical Mitzvos.

X PV 770 ,7MNY K P71 Only after undergoing the Milah
Apyr TANY 9 I L ymn and bearing Yitzchak, then it was

NT 1 1 ix omp Possible for Yitzchok to bear
anna 1Mma 15;17-. WK D Al Yaakov, the ‘perfect one,” whose
M MIRT - TWYR NMI¥ND gescendants would accept the

Torah with physical mitzvos —
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Bathh Melyinhitly el X - D"‘?‘H}]ﬂ which contains an illumination
m‘vw‘bnw‘ﬁ '[73 oYY - 119 sy from the level of Iggulim-Circles

5, by b including even outward
P TITN 93T TY YN - expressions, for from the

perspective of Iggulim-Circles,
which are above Hishtalshelus,
spirituality Above and physicality
below are all one.

"MK K71 MY NKIT" AN This is connected to the meaning of

"WH" - 1N A - mp vy the verse (Tehillim 100:3), “He

o i © . made us and °‘NKY-not’ we

q 51‘{3 ourselves,” it is read ‘i%-to Him’

with a "\, but it is written ‘X-not’
with an 'N.

In the 24 Books of Tanach there are
many words that are written one
way and we have a received
tradition that they are read
differently. The difference in
meaning here is as follows: With the
word X with an 'K it means, “He
made us, and not we ourselves.”
But, with 19 with a "1 the meaning is,
“He made us and we are His
[nation].”

(7) Chapter 4

NP7 7137 X "2 VT MK To explain this idea: How is it that

Sy "py Nmx" ommw  we can be “His nation” by
R i T “""  connecting to Hashem through His

VT ININIDY (1,101 gh) "I2T TR OB Py AN T YY) @
TR MIR2 72 - 1A, 1 TN 79 DT 1AK OpY ) 2 W
{1X9 XM ) DY

(i1 WK DIDTR) “

("Imyn IRV Iy MK XY Y RIT 00K KT Ty L, p orbin) ¢
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mowonwn

09K - "R91 Ay X2
QNI NP

revelations in the levels
Histalshelus?

It is only because “He made us
and He used “N%” — with an 'X —
which is the level of Kesser.

By substituting the letter "' with the letter 'X, the verse implies that “191-
and [we are] His” because of the letter ', which represents Kesser, i.c.,
we are His people in Mitzvah performance because of the level of Kesser

that is revealed in us.

The Mittler Rebbe explains that the letter 1 represents the 6 attributes
of Ze’eir Anpin, and the substitution with the letter 'X represents bringing
down Kesser into Ze’eir Anpin, which then comes into the souls of
Avram’s descendants, enabling them to fulfill mitzvos.

51,03 - MNXT XY™ K"
- 1" - "9 N ‘7131 iR
My K"

(B P'2s VAN ini 172 In v IR
ny ‘mv NN MPWIRY
m‘7w'7nw1 1 monb 0y

DY MUY AT AN 1371
TYRIT Myn wan 1wyl
(3,2 1) 0"2K2 nnnn X7

12 100R"

Myna niynn ompy 3
niyn oPp T Sy DM pyn
TAMY P WK X ,1pyna

Because the letter ‘X is the ‘head,’
i.e., source, of the Iletters,
corresponding to Kesser, the ‘head’
and source of the sefiros. Through
this level, we can be “i%-His” with
a ", that “we are His nation.”

Because since this level is above
Hishtalshelus, it can radiate even
down ‘below’ Hishtalshelus.

And therefore, when the Torah
was given and the mitzvos were
commanded to be performed in
actual deed, the first mitzvah

begin with the letter 'X: “01X-1 am
Hashem who took you out of
Mitzraim.”

Because, for the mitzvos to be
fulfilled in action and affect
Unifications Above through
action requires that an

(NIIRT MwKn)
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S92 nman KT illumination from  the level of
- ' """ Kesser be revealed.

npnnn MAWXY MR 139 Therefore, the first mitzvah
TINT ,NY N ,f]"5N3 begins with 'K, corresponding to
T e A -y, Kesser, a ray shining from the
) 5 khk p
AT m;l‘m “White paths of Kesser,”

As explained above, this refers to the Essential Will of Hashem, which
transcends and is the source of the sefiros of Atzilus. This level, which is
the source of Mitzvos, is represented by the letter 'X, which is the ‘head’
and source of the letters.

INKY2 MW 71"V 12 07IKY" 1N This is the mystical meaning of the
:47"-[-”-”3 verse, “And Avram was 75 years
""" old wupon his leaving I71-

Charan.” (Bereishis 12:4)

On a simple level, Charan was the name of the place where Avram lived
with his father Terach before continuing on to travel to the land of Kenaan.

The Alter Rebbe is explaining Avram to mean the lofty Wisdom Above as
it descends into the Emotive Attributes of Ze’eir Anpin. This is the stage
preceding its descent into Malchus (the Land Hashem will show him).

The word “171-Charan” comes from the phrase “fX 117M1-burning anger.”
Meaning, that it’s a place of strict judgements and harshness.

In terms of a person: When someone has an idea that he wants to get
excited about, this knowledge must change over from being an idea to
being a feeling. In this process, there must be a point where the idea stops
being an idea and is not yet a feeling. At that point, it can get ‘stuck’ and
not end up coming into an emotion in the heart.

For example, someone learns an idea in Chassidus about the greatness of
Hashem, and contemplates on it. He thinks about how wonderful this idea
is and how much it means to him. If this doesn’t produce any emotions of
love or fear of Hashem, then this idea got ‘stuck’ on its way from idea to
feeling.

This point is called the ‘throat,” since it is the channel from the mind to the
heart, much as the throat connects the head to the body.

{'TIR ANXY2 MY DYV DI WA 13 BAKY 41,3 une)
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Since this is a point where an idea can get ‘stuck,’ it is a harsh place, like
a narrow, rocky straits where a ship could crash.

']‘7"‘7 1Y m*m? ]’U‘\ED 211 Meaning: In order to transition
I from intellect (head) to emotions
" 77" (heart), one must pass through the

constriction of the ‘throat.’

A '["le namn 'IWZW A0X1 Now, having passed from the
2919 IKY 0Tip NI Ay XY  intellect and nott yet tbecomiillg
' [ TN emotions, prior to entering the
ST TR heart, that point is referred to as

“Charan.”

The metaphor of ideas getting stuck before becoming emotions is a
reference to the Light of Hashem in Chochma and Bina, the ‘intellect’ of
Atzilus, being hidden from full revelation in Ze’eir Apin, the ‘emotions’
of Atzilus.

Until Avram was told “Lech Lecha,” Hashem’s Emotive Attributes
functioned in our world without the higher revelation of Chochma and
Bina. This is why there was the Flood, total destruction and anger, without
being tempered. Since, when the intellect shines in the emotions, the
emotions are tempered and not extreme. This is like an adult who intellect
controls his emotions, and therefore doesn’t reward beyond proportion or
punish out of proportion. However, without the intellect shining in
emotions, they function in extremes. This is why before the Flood people
had extremely long lives and physical bounty, but were eventually
completely wiped out.

,1'V]A 07K MW And when Avram was 75 years
old,

—'HU}J oMmys 1 AT meaning 7 ‘emotions’ of Ze’eir
Anpin x 10 Sefiros within each
emotion =70,

The idea of 7 x 10 is that each of the seven Attributes of Ze’eir Anpin (and
Malchus) is comprised of 10 sub-Sefiros. The number ten includes the
three intellectual aspects of Chochma, Bina, and Daas (or Kesser,
Chochma, and Bina). Thus, 7 x 10 means how the emotions are integtated
not only with each other, but also with intellect shining in them, as
explained above.
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which is the ‘outer dimension,’

together with the 5 aspects of
Chesed-Kindness of the Inner
Aspect of Kesser,

which is the inner dimension,

In order for the intellect of Chochma and Bina of Atzilus to shine into the
emotions of Ze’eir Anpin, in needed an additional power from Kesser with
transcends Atzilus. This additional power is called the “5 aspects of
Kindness” of Kesser. These “5 aspects of Kindness of Kesser” are thus the
inner dimension and power for the intellect of Chochma and Bina to fully
integrate into the 7 emotions of Ze’eir Anpin, which are the ‘outer
dimension,’ relative to Chochma and Bina.

nah el ' Ky
D17 3 M%nm

he left “Charan” and the
illumination became revealed
from the intellect into the
emotions.

Thus, the number 75 corresponds to how a shine from Kesser enables
Chochma and Bina to come to full revelation in the emotions of Ze’eir
Anpin. This is why Avram was 75 when he was told “Lech Lecha.”

YT RY™" BRDIRY 0D T
' PTIY™T MDYy

Now, as it says (Targum Yonasan
Ben Uziel on Bereisis 50:13) that
“the head of Esaiv is buried near
the chest of Yitzchok.”

The fact that Eisav’s “head” is placed next to Yitzchok represents how
severity of unholiness — Esaiv — derives his life from severity of Holiness

— Yitzchok.

16 P iy Bt Lo Yn i 720 B Vako!
Ny LIYITRR DTAKY 93
MM YT 0TI WK DY

;271 0Y DT 027N

Similarly, prior to the refinement,
Lot was included within the
spiritual source of Avraham in
holiness, like dross that, prior to
refinement, is mixed into gold.

(7,12 T oaan) @
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DMINK - “" KMURN2A V"7 Since ‘v"iy-Lot’ is numerically
,1"n DY equivalent to the word ‘1"n-
"~ transcendent’ power of wisdom of
holiness (which both equal 45),
since Lot, who was the aloof and
arrogant aspect of wisdom of
unholiness, was derived from the
‘external aspect’ of Hashem’s
Name spelled out with the letter 'X
equaling 45, which corresponds to
the level of Chochma-Wisdom.

The aloof and arrogant wisdom of unholiness derives from the ‘external
aspect’ of wisdom of holiness. This is how Lot is derived from Avraham.
1" 1IN 'ﬁPD X171 79X This is the source of Chochma

'[“U"? _ i X172 ]3‘7 :HQ"?P’! and Bi‘nztlof Keli’pa, which is. thus
;Sonbblj called ‘v"i5-Lot,’ an expression of

‘cursed.’

DT DTAK NX VA2 927 1971 This is why Lot went with
Slayqma;y Avraham prior to the refinement
"7 and separation.

WK AN INY VPN KY 1971 And that is why Lot bore the

TRy SmaRing N oon Ky nations of Amon and Moav, from
,54nu'173yn wh,om Rus the Moawya and
* Na’ama the Ammonis descended.

(DY 203 X1 QYD LY NIK IR IRG) ¢

107 ORI DR SKEIY - I T YD NNYID 127 MWK KY) ©
(XD12 - (1,1 MYKT32) TN

"TIR INKY2 AW LYW DY WA 1A DIAKT,0I7 INK 9" 1,0 nnwg) ¢

DT Ty AKM MK KT AR W KPR 12 02T oM nvy v k) 2
("D Y TRy 22K KT MY 2 Y KIpRTTA T KT D) VY

(T,XN17) %3

(X3, x"D7aYm)
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DY - P"AKM" ") Since Moav is Chochma of Kelipa
- M - oyl ijj'? X TRy and ‘mayia-Na’ama,’ meaningf
: — ‘oyia-Noam’ pleasure, —is Bina o
M1 MY MY ’
PR3 7Y m‘mjn Kelipa, since the revelation of
Atik-Pleasure is in Bina.

HZZ}NBU M ARy T 5y1 Through the refinement process,

mI1TTRIN N nvl"mya Ty Rus tlfe Moaviya and Naama the

‘ .TTB"'?P’f Amonis were separated out from

* " Chochma and Bina of Kelipa and

reunited with their original source

in Chochma and Bina of holiness,

which they received from Lot’s
connection to Avraham.

viY WO T8 M0 0X)  But, following the refinement,
oxn  there was a separation of the
T “dross” represented by Lot from

Avraham.

Now the Alter Rebbe will continue to explain the first verses of our Parsha:

7"0aw Dipn Ty *"07AK 7IKN"  “Avram put up his tents, until the
-1'8N2 - place of D3w-Shechem,” the word
‘00w’ means ‘shoulders,” and

refers to the levels of

,KAZWTTMANTIVN  Chessed-Kindness and Gevura-
Severity of Malchus, the ‘wife’ of
Ze’eir Anpin.

The right and left shoulders are the beginning of the right and left arms,
which represent Chesed-Kindness and Gevura-Severity.

._1..

mmm 111:1:1" (x p unwws nﬂn mm: x:m) oy "ny'rb wv" 5vnnm wm nv“m
("ns_m

T3TR DY [21 1302 WK K701 59K3 30T ,KAN DK ST unyg)
("7

YK TS TIYIATIN 19K T DY DI TY VIR DR 12,2 0ny)
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XA NINAN - mn 11‘7‘\5"1 “and 1Y9X-Eilon Moireh” refers to
the level of Tiferes of Malchus, the
‘wife’ of Ze’eir Anpin.

The Arizal explains (Likutei Torah, Lech Lecha) that the word “TY9x-
Eilon” comes from the word “17'X-Tree,” meaning the tree trunk. The
trunk of the tree corresponds to the “trunk™ of a person, i.e., the torso. The
torso, which is between the right and left arms, corresponds to Tiferes-
Beauty, the “middle channel,” which connects and combines the two
opposite traits of Kindness and Severity.

M M2NT NIDWYAT Y3 2 For all the flow of revelation from
n naonnd TURR DTAX Hashem’s Light that Avraham
o ."bbyan ‘;Z;iﬂ" brought down from the “Lofty
7= "% Hidden Intellect” was drawn

down into Malchus.

The three places mentioned correspond to Chesed, Gevura, and Tiferes of
Malchus. This shows that Avraham’s journey to bring down the Lofty
Intellect of Hashem reached all the way until the emotive attributes of
Malchus, which is the level of Malchus that is more directly involved with
the creations than the intellect of Malchus.

19" (o, UNYID) MK ]3‘7 Therefore, Avraham said to
,":m 5‘7 mm ‘mmgw'? Hashem (Bereishis 17:18), “If only
A " Yishmael could live with awe in

Your Presence,”

After Hashem told Avraham that he would he would have a son Yitzchok,
Avraham asked that Yishmael should also be able to fear Hashem and
serve Him. The question is: Why is it specifically when Avraham has a
Bris Milah he discusses getting Yishmael to fear Hashem, wasn’t he trying
to instill the fear of Hashem in Yishmael the entire time?

X'TADINAKKIPIW MK because once his name was
changed and he was called
“DitaR-Avraham” with a ',

n%Nm WnT 1 T YW through which he gained the

oM MR, Mo N ability to draw down revelations
T T "7 77" of Hashem into the level of
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Malchus, because he was given
the mitzvah of Milah,

113 Nyl n‘1’7l_{fl'? 5132 11 he was able to elevate sparks of
,TRIAK 702 Holiness like a candle becomes
T 7 """ absorbed before a torch,

NS NP2 YY1  that these sparks become included
in the level of Malchus.

Because of Avraham’s new-found ability to elevate Sparks of Holiness
that were trapped in physicality, he now wanted to try again to elevate
Yishmael out of unholiness and instill the fear of Hashem in him.

mpn" (7,27 NWID) NIV NI As it is written (Bereishis 12:5),
53 DX PAX 12 17 DR IAYK M nx oAk “Avram took his wife Sarai and his
WK WOIT NKY wa wx opm nephew_ Lot, and all their
AN Y33 YK Dby awyn m WY possessmns.that they owned, and

A A A * the souls (i.e., people) that they
‘made’ (i.e., purchased) in Charan,
and they left to travel to the land of
Kanaan, and they arrived in the land
of Kanaan.”

13} w3 K

The simple meaning of ‘the souls that they made’ is the people that they
acquired as servants. The deeper meaning is that this refers to the Sparks
of Holiness, the “souls” that were trapped in materiality, and were ‘made’
free to reunite with Hashem through Avraham and Sarah’s efforts.

It also refers to the people that Avram and Sarai taught about Hashem, and
freed them from their own spiritual prison of unholy and false beliefs.

This verse is stated when Avram was 75 years old, before Yishmael was
born. Nonetheless, the Alter Rebbe brings this verse to show that the
process of ‘redeeming Sparks of Holiness’ started then, but reached a
higher level when Avraham received the mitzvah of Bris Milah.

NKIPI NI (03,K173) "W D) Also “1qip-Sarai” was previously

;DIYNY by TN - 1" D';jp)g called with a ", which indicates the
' ' - concept of a contraction of
Hashem’s revelation.

The letter " is the smallest of the letters and is shaped almost like a dot,
representing limiting a vast idea into a single point.
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Before the Bris Milah of her husband, Sarai was only able to bring down
revelation in a manner of constriction and limitation, like someone who
can only give over the main point of a concept without explaining it.

TP NIMY MDY )2 X1 Then, later, when she had to give
53x"13 NXIPY AT pry? NX birth to Yitzchok, she was called

mwnn Yy hininrd ,mamyma “iTp-Sarah” with a 'n, which
' sgmlym.n indicates expansion, to convey the

idea of drawing down and
revealing, which is the idea of
giving birth, revealing new life
which was previously concealed
within the womb.

The letter "1 is comprised of three lines, representing, length, breadth, and
depth. This like an idea which is fully explained. This represents the full
revelation of Hashem’s Light, which would take place through giving birth
to Yitzchok, in addition to her own personal service of Hashem that took
place after her husband’s Bris Milah.

" OW2 072K DW KIPN" 1N This is also the mystical meaning of
(-[ by 1_mw-15) “And there, called Avram upon
the name of Hashem.” (Bereishis

13:4)

The simple meaning of the verse is that in the place where Avram built an
Altar (Mizbeiach) for Hashem, he called upon the name of Hashem and
prayed to Him.

The mystical meaning is that Hashem °‘called’ Av-ram, the “Hidden
Intellect,” to come into “the Name of Hashem,” which is Malchus.

(The verse can either be read: “And he, Avram, called there in the Name
of Hashem,” or “and He (Hashem) called there for Avram to come into the
Name of Hashem.”)

;0" 2"KN 1WA "KIPN" The term “calling’ here refers to
NANTTIOM Town,nbya Yoty the process of drawing down from
T T TR T ‘g™ a'K-Av-ram,” the “Lofty
Hidden Intellect,” which is the

("-n'w m w-rm" 2,K) x-m) *

--1-.
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level of Yesod Abba, i.c., Yesod of
Chochma-Wisdom of Atzilus

K7p37 NPT Niav 'HUT? into the Ten Sefiros of Malchus,
+ " oy"  the ‘wife’ of Ze’eir Anpin, which is
"~ called “the Name of Hashem.”

A name is only needed for someone to relate to another person, for oneself
he doesn’t need a name. Similary, the attribute of Malchus is how Hashem
creates and conducts the world, how He interacts with creations. This is
why Malchus is called “the Name of Hashem.”

Thus, the verse is interpreted not just as Avram calling on the name of
Hashem, but on a “calling” and drawing down of a revelation from the
lofty level of ‘Av-ram’ into the ‘Name of Hashem,’ the level of Malchus,
which transmits all revelation downward into the lower realms.

& &

Summary of the Maamar:

1- Avram represents and embodies the Lofty Hidden Intellect,
which is even higher than Atzilus, and only accessible to
Chochma of Atzilus. Hashem wanted that this lofty level
come down into the world.

2- In order for that to happen, he first needed to have the Bris
Milah. Before the Bris, there was a level of
Kelipa/unholiness that was attached to him, which would
‘siphon’ off additional life-force for unholiness from him. If
Avraham would receive a greater revelation from Hashem
before the Bris, then the unholiness would also become
greater. Only after the Bris, could Hashem reveal Himself to
Avraham on an incomparably greater level without giving
additional life-force to unholiness.

3- What was the accomplishment of this greater revelation of
Hashem to Avraham after the Bris? Now Avraham has the
power to reveal Hashem’s Light into the physicality of this
world. Because of this, he is also able to separate out the
“Sparks of Holiness” that are trapped in physicality, and
reconnect them to Holiness (by elevating them back up to
Atzilus).
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This additional power to elevate the “Sparks of Holiness” is
represented by the additional letter 11 that was added to his
name (changing his name from 072X to DiT2aK). As Rashi
explains, the added letter 11 stands for the word ‘11ni-
multitude of nations,” meaning that now Avraham has the
power to elevate a multitude of Sparks of Holiness and
reconnect them with Hashem.

However, if all that was accomplished is that Avraham now
has a greater ability to descend into physicality and elevate
it, then seemingly, for him personally it isn’t an ascent at all,
just a descent. Why would Hashem add a letter to his name,
implying an additional personal greatness, when the benefit
is only to the Sparks of Holiness, but not for Avraham
personally?

The answer is that that letter 1 that was added also
represents the level of Binah-Understanding, which
corresponds to the first letter 1 of Hashem’s Name. This
level brings down and reveals the level of Chochma-
Wisdom to the lower levels of Atzilus. The fact that Binah
has the power to bring down and reveal Chochma, shows
that it possesses a higher source of power than Chochma.
That higher source of power is Hashem’s Atik-Essential
Pleasure which precedes the World of Atzilus. Because of
Binah’s lofty source in Atik, it is able to bring down
Hashem’s revelation to a much lower than Chochma by
itself would be able to. This concept is brought in the
following: Because King Shlomo was wiser than everyone
else, he also had the ability to bring down lofty spiritual
concepts three thousand levels, until it was able to be
understood in physical terms by ordinary people.

To understand this in our service of Hashem: The wisdom
of the Torah descends from Chochma of Atzilus until our
physical world, to teach us how to do Mitzvos and live as
Hashem wants in the physical world. Now, when a Jew
does the Mitzvah of taking the Lulav and Esrog, for
example, at that time he is actually grasping the level of
Chochma of Atzilus contained in the Mitzvah. Now, what
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power enabled Chochma of Atzilus to come down to us and
be accessible in our physical mitzvos? It is the power of
Kesser-Crown, the levels of Hashem’s Essential Pleasure
and Will that transcend and precede the World of Atzilus.

Because of this, we can understand that not only do we
people gain from doing Mitzvos, but also all the levels of
the World of Atzilus gain from our Mitzvos. Since, only
when we perform a physical mitzvah in this world, does the
Essential Light of Kesser shine into Atzilus on an entirely
new level. When this happens, this causes a “Unification
Above,” meaning that Binah unites with Chochma on a
deeper level, and Malchus unites with Ze’eir Anpin on a
deeper level, since they are infused with a new Light from
Hashem, the Essential Light of Kesser.

Now, this ability to reveal Kesser in Atzilus is mainly
accomplished by learning Torah and fulfilling Mitzvos that
we received at the Giving of the Torah at Sinai. However,
the Forefathers, Avraham, Yitzchok, and Yaakov, prepared
the Jewish People and the world for the Giving of the Torah
through their service of Hashem. They initiated the process
of revealing the Essential Infinite Light of Hashem into
Atzilus and into our world.

However, Avraham’s accomplishment in revealing this
Essential Light of Hashem was mainly to reveal it in the
world of Atzilus. This ability he received when Hashem told
him “Lech Lecha-go reveal your essence.”

Before that, he couldn’t even reveal this Lofty Hidden
Intellect into the levels of Atzilus outside of Chochma.

After Hashem told him “Lech Lecha,” was able to reveal
that Lofty Hidden Intellect in all the levels of Atzilus,
including Malchus, but not into the physical world.

After he had the Bris Milah, he was then able to reveal some
of this Essential Light of Kesser into the physical world, and
elevate some Sparks of Holiness, but not enough to make
the physical objects themselves become holy.
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Only after the Jewish People were enslaved in Mitzraim
(Egypt), and suffered in a way that defies all understanding,
were they able to receive Torah and Mitzvos that can
accomplish something that totally defies understanding.
This is the ability to transform the physicality itself and
make it holy, make it become so fused with holiness that it
becomes an extension of holiness itself, while remaining
physical. It only at that point that Hashem’s holiness can
permeate a physical object, such as the parchments in the
Tefillin, that they themselves become truly holy.

As a preparation for this accomplishment of the Giving of
the Torah, Hashem gave Avraham one mitzvah to be
performed physically, the mitzvah of Bris Milah. Because of
this mitzvah, Yitzchok was born with an open connection to
holiness, and was able to father Yaakov to be born with an
even greater and more revealed connection to holiness. In
this way, Yaakov’s descendants would eventually be able to
receive the Torah and fully reveal Hashem'’s holiness even
in all aspects of the material world.

This is the idea that when describing how the Jewish People
are Hashem’s nation, it says “He made us and ‘X%-not’
ourselves,” this word ‘XY” is pronounced with a ", “15.

The letter 'X represents the level of Kesser, the ‘head” and
source of all levels, like the letter 'X, which is the head of all
letters. The letter " represents the 6 Attributes of Ze'eir
Anpin, the source of the souls of the Jewish People.

The substitution of the letter " with an 'X represents
bringing down the level of Kesser, into the ", the 6
Attributes of Ze’eir Anpin, the source of the souls of the
Jewish People.

This shows that the fact that we are His Nation is in
connection with the fact that we bring down the level of
Kesser through our Mitzvos.

This is the idea it says in the verse that “when Avraham was
75 years old, he left Charan”: The idea of “Charan-anger” is
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the point between intellect and emotion, when an idea is no
longer an intellect, but not yet a true emotion in the heart.
At that point, the idea can get ‘stuck’ on its way down and
near expression, similar to when someone is angry and not
able to express themselves correctly. This represents how
the Light of Hashem in the Intellect of Chochma and Binah
of Atzilus got “stuck,” as it were, on the way to being fully
expressed in the emotive attributes of Ze’eir Anpin, and
therefore unable to be fully expressed in our world. When
Avraham reached the level called “75,” he was able to solve
this problem of being ‘stuck,’” and allow the Wisdom of
Hashem to leave “Charan.”

The number 75 corresponds to the 7 emotional attributes,
each one as it is comprised of all ten sefiros, including the
three intellectual aspects, thus 7x10=70, together with a
special power from Kesser called the “5 aspects of
Kindness” from Kesser, thus 70+5=75. This represents how
Avraham received the power from Kesser to bring down the
Wisdom of Hashem to become fully integrated into emotive
attributes of Zeeir Apin.

The next part of the verses continues this theme. Not only
did Avraham bring this Wisdom into the emotive attributes
of Ze'eir Anpin, but he also brought it into all the levels of
Malchus. This is hinted to in the names of the places he
visited, Shchem and Eilon Moreh, which represent the
levels of Chesed, Gevurah, and Tiferes of Malchus.

Just as Avraham needed to have the letter 'm added to his
name (as explained above), so too Sarai needed to have the
letter " in her name "MW transformed into a 71 in Mw. The
letter '11 represents expansive revelation, like something
well explained, the opposite of the letter " which connotes
constriction, like an idea condensed into a single point.
Since Sarah was a partner with Avraham in this mission to
reveal the Essential Wisdom and Light of Hashem in this
world, she needed her name to reflect that ability to bring
about full revelation. This she accomplished by giving birth
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to Yitzchok, and through her teaching herself and other
women about Hashem.

A Lesson in the Service of Hashem from the Maamar

Our journey in life comes in many stages. But in every stage, there
are two elements:

One is to reveal Hashem from Above to below. This means to
learn Torah, to do mitzvos, and to teach Torah. By teaching Torah,
we become elevated to an infinitely higher level. Just like
Avraham connected to the Infinite Light of Hashem by bringing
down the Lofty Wisdom into this world, so too, each and every
one of us connects to Hashem on a much deeper level by sharing
what we know with those that don’t. This is something every Jew
is capable of. Like it says in the Shema: “"32% Dnw1-and you
shall teach them to your children,” the Gemara explains that this
means one’s students. In other words, every Jew has students,
every Jew has something to share with another Jew in some
capacity. By bringing down Hashem’s Wisdom to someone who
doesn’t have it, this connects the person to Hashem on an
incomparably deeper level.

The second element is from below to Above. This means, that we
need to find the Sparks of Holiness in all of all material matters. In
our food, in our clothing, in our business transactions, in our
recreational activities. We need to look for the connection to
Hashem in everything in our physical life. By being mindful of
that element of “trapped holiness,” and thinking about how we
want to connect our physical life to Hashem, we are able to
“redeem” these sparks of holiness.

How much more so, when we look at another person, we need to
see the soul inside of them, waiting for an opportunity to come
closer to Hashem. Every person we interact with we are able to
affect in them a greater awareness of Hashem (for example, to get
someone to say “Baruch Hashem” or “thank G-d”). This is the
main elevation from below to Above, to connect whoever we can
with Hashem, including with and starting with ourselves, our
family, and our community, and in addition, all of our physical
things.
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Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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